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This article is devoted to the analysis of questions of the general psychology in works
of Mashkhur Zhusup Kopeyev. Development of psychological views of Mashkhur Zhusup
Kopeyev represents very actual task. Now the Kazakh people and the Kazakh youth need
enrichment of the inner world and a reinforcement of patriotic feelings, and studying of
views of the outstanding Kazakh poet can introduce in it the contribution.The analysis of
a creative heritage of the outstanding Kazakh religious philosopher and great seer Mash-
khurZhusupKopeyev shows that many questions have been raised by him exclusively
deeply, and the ideas stated by the thinker can be estimated quite only today. In essence,
Kopeyev has outstripped the time because now we solve those problems with which he
grappled and reflected a century ago. Kopeyev’s merit, in our opinion, consists that he
helped the person to specify time of his existence, to distinguish itself in crowd of both
predecessors, and contemporaries. He sincerely believed that only the philosophy is ca-
pable to slightly open to us secret of life, to present happiness and in general to carry out
an esthetic justification of human existence. The Kazakh thinker, fighting for integrity of
the sources, not wishing to submit and be dissolved in new forms of life and thinking in
connection with transition to settled life, tried to draw a future trajectory, congenial for
Kazakhs. He believed that the philosophy gains national character not in answers — the
scientific answer, really, for all people and languages is one and only,— but in the state-
ment of questions, in selection of these questions.Analyzing various traits of character,
Kopeyev wrote: “The clever person is moderate, moderate is steady, patient, patient is
without grief”. Though this classification of traits of character is interesting in the psy-
chological relation, the moderation is excessively absolutized here and carelessness as a
positive trait of character is eulogized. Works of the thinker during the Soviet period were
in disgrace, were repressed and forbidden, were exposed to violent default and oblivion.
But time sorts things out: today Kopeyev’s works are actively studied and published, the
20-volume collected works of the poet and philosopher were published in the Pavlodar
state university; there is also the Center of Mashkhur studies, where scientists comprehen-
sively analyze a creative heritage of the great fellow countryman.
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AaHHasl CTaTbsl MOCBSILIEHA aHAAM3Yy BOMPOCOB OOLIEN MCUXOAOTMM B TPyAAX
Matuxyp XKycyna Koneesa. Pa3suTie ncmxoaormueckmnx B3rasAoB Matuxyp >Kycyna
KornieeBa npeacTaBasieT cO60OM BeCbMa aKkTyaAbHylO 3apady. B Hactosiee Bpems
Ka3axckmi HapoA M Kasaxckasi MOAOAEXKb HY>KAQIOTCS B 06OralleHun CBOero Ay-
XOBHOTO MMpa W B MOAKPENAEHWMU MAaTPUOTUUYECKMX UYBCTB, U U3yuyeHUe B3TASAOB
BbIAQIOLLIErOCS Ka3axCKOro Mo3Ta MOXKET MPMBHECTU B 3TO CBOW BKAAA. AHaAM3 TBOP-
YECKOrO HAaCAeAMS BbIAQIOLLErOCS Ka3axCKOro PeAMrMo3HoOro huaocoda U BeAMKO-
ro npoevaua Matxyp >Kycyna KorieeBa nokasblBaeT, UTO MHOTME BOMPOChI GbiAM
MOCTABAEHbI UM MCKAIOUUTEALHO TAYGOKO, a BbICKA3aHHbIE MbICAUTEAEM UAEUN MOTYT
BroAHe ObITb OLIeHEHbI TOAbKO ceroaHst. Mo cytuectsy, Korees ornepeama cBoe Bpemsi,
MOTOMY UTO Ceiyac Mbl PeLaem Te MPOOAEMbI, HAA KOTOPbIMIM OH BGUACS 1 pasMblLL-
ASIA CTOAETHE TOMY Hasaa. 3acayra KoneeBa, Ha Halll B3rAsiA, COCTOMT B TOM, YTO OH
MOMOraA YEeAOBEKY YTOUHUTb BPEMSI €ro CYLLLECTBOBAHMS, OTAMUMTD Ce0sl B TOAME Kak
MPeALLECTBEHHNKOB, TaK 1 COBPEMEHHMKOB. OH MCKPEHHE BEPUA B TO, YTO AMLLb (hU-
Aocodmsi cnocobHa MPUOTKPbITb HaM TalHy ObITUS, MOAAPUTL CUYacTbe M BoOOLLe
OCYLLECTBUTb 3CTETUYECKOE OMpaBAAHME YEAOBEYECKOrO CYLLECTBOBaHMS. Kasaxc-
KM MbICAUTEAb, GOPSICb 3@ LLIEAOCTHOCTb CBOMX MCTOKOB, HE XKeAast MOAUMHSITLCS U
pacTBOPSTLCS B HOBbIX (hopmax ObITHSI U MbILLIAEHWS B CBSI3U C MEPEXOAOM K OCEA-
AOCTM, MbITAACS POYEPTUTL GAM3KYIO MO AYXY AAS KQ3aXOB TPAEKTOPUIO GyAyLLErO.
OH noaaraa, uto maocodus NPMOBPETAET HALMOHAABHBIN XapaKTeP He B OTBETax
— Hay4Hblli OTBET, AEMCTBUTEABHO, AASl BCEX HAPOAOB M $I3bIKOB — OAMH, @ B CaMOM
MOCTAHOBKE BOMPOCOB, B MOAGOPE 3TUX BOMPOCOB. AHAAM3MPYS Pa3AMUHbIE YepTbl
xapakTepa, M.K. KorieeB n1can: «YMHbI 4eAoBeK GbIBAeT YMEPEHHbBIM, YMEPEHHbIN
OblBaET YCTOMUMBbIM, TEPTIEAUBbIM, TEPTNIEAMBbINA ObiBAET 6€3 NevaAms.

KAtoueBblie cAoBa: 06L1ast NCUXOAOT ST, (PUAOCOUS, PEAUTUS, Ka3axCKast MO~
3M4, cYacTbe.

Bya mMakara Meuhyp >Kycin KeneeBTiH, LiblFapMaAapbIHAQFb! >KaAMbl MCUXOAO-
s MOCeAeAepiH TaaaayFa apHaAraH. Methyp XKycin KeneeBTiH MCUXOAOMMSIABIK,
Ke3KapacTapblHbIH, Aamybl ©Te ©3eKTi MIHAET GOoAbIn Tabbiraabl. Kasipri yakpiTta
Ka3ak, XaAKbl KOHe Ka3ak, XacTapbl 63 pyxaHu AYHUECI MeH NaTpUOTTbIK, Ce3iMAEPIHIH,
HbIFQIObIH Kepek eTeAl >KoHe Ae Ka3akTblH AYP akblHbIHbIH K&3KapacTapblH 3epTTey
OCblFaH KemeKTece aAaAbl. KeHec AgyipiHAE OMLLBIAABIH, LbIFAPMALLBIABIFbI KyAdAayAQ
GOAbIM, PENPeCcCHIAAHADI, ThIMbIM CAAbIHABI, OA TYPaAbl aiTbIAMAABI XKBHE MaXKOYPAI
TYPAE YMbITbIAABI. AAaAQ YakbIT 6BpPiH 63 OpHbIHa Kolo KabireTiHe ne: byriHae Ke-
neeB eHbeKTepi BEACEHAT TYPAE OKbIM-YIPETIAiMN, GacbiAbIN-LbiFapbiAyAa. [aBaoaap
MEMAEKETTIK YHMBEPCUTETIHAE akblH api PUAOCOMDTLIH 20 TOMABIK, XKXMHAFbl XapbIK,
KepAi, FaAbiMaap GipTyap >KepAeCTEpiHiH, LUbIFapMaLLbIAbIK, MYPACblH >KaH->KaKTbl
TaAAQy iCiMeH arHaAbicaTbiH MaLhypTaHy opTaAblFbl )KYMbIC iCTeyAe.

Ty#iH ce3aep: >KaAmbl NCUXOAOTUS, (PUAOCODUS, AiH, Ka3ak, MO33MsACH, GaKpIT.
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Introduction

In a creative heritage of the outstanding representative of the
Kazakh philosophy of the end of the XIX century and the beginning
of the XX century Mashkhur Zhusup Kopeyev life of the Kazakh so-
ciety and level of consciousness of the people is traced. In his works
he safely and ruthlessly described occupation of the best lands of
Kazakhs by imperial Russian colonial policy, destruction of religion
and language of the people, national originality, tradition, suppres-
sion of national spirit.

In own works of Mashkhur Zhusup Kopeyev all parties and
characteristics of political and social, psychosocial and cultural and
spiritual life of the Kazakh society are described, characteristics of
fundamentals of ethnopsychology are given. The criticism of the
ridiculous parties of public life and negative behavior of the con-
temporaries, who are contrary to humanity, is peculiar to his works.
For example, in the work “The Word Told by Mashkhur in Forty Six
Years” he describes the negative phenomena which have extended
in the Kazakh society such as: evil, lie, deception, greed, duplicity
and envy [1].

The second half of the 19th century and the beginning of the
20th century, time in which there lived Mashkhur Zhusup Kopeyeyv,
was time of the penetration of the capitalist relations into Kazakh-
stan, which has caused demolition of the social way which was es-
tablished for centuries, has led to abrupt change of consciousness
and psychology of the people, and further to hostility, dissociation,
division into parties, corruption and injustice.

Kopeyev paid special attention to idea of integrity and associa-
tion of the people, highly appreciated aspirations of the people. The
main subjects of his works are awakening of national consciousness
and national conscience, freedom, equality and justice. He has seen
in division of childbirth and tribes, clannishness, in race for power
an infectious disease which will do harm to unity and the peace of
the people. He has disclosed importance of unity and submission of
the personal purposes to the purposes of the people in fight for free-
dom and equality. He was the person thinking of destiny and bright
future of the people, honor and advantage, urged to respect the rights
of the people.
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On depth of poetic thought and philosophical
penetration into an essence of the phenomena Ko-
peyev is in the same row with the best poets and
thinkers of the East. First of all, the scientist has de-
served respect of contemporaries and descendants:
as the philosopher and the philologist knowing sev-
eral languages he educated the Kazakh people. As
the great ethnographer, he kept and reported history
of sesquicentennial prescription. Kopeyev was the
largest researcher of the Kazakh folklore, and also
the famous expert on east literature and the theory
of Islam. Being an encyclopaedist, he was deeply
religious person at the same time; he believed that
without religion there is no science. 30 volumes of
researches became Kopeyev’s heritage: religious
and philosophical reflections, scientific works, leg-
ends, folklore legends and predictions.

Main body

We agree with the researchers of Kopeyev’s
works believing that evolution of outlook of Kopey-
ev can be divided into three periods: last decades of
the 19th century, beginning of the 20th century and
Soviet period [2]. Formation of outlook happened
within two interconnected processes: further justifi-
cation and specification of ideals of individual and
social development and complication of ideas of the
course of empirical history.

Zh. Aymautov, whose works owing to ideologi-
cal installations also long time remained unfairly
forgotten, was one of the first researchers of com-
positions of Kopeyev. Zh. Aymautov was an initia-
tor of the publication of the first collection of works
of the poet-thinker. The scientist wrote about Ko-
peyev as about jewel of the Kazakh philosophical
and poetic tradition and convinced the philosopher
of personal correspondence in need of his creativity
for the people. Addressing Kopeyev, he wrote: «Ci3
Ka3aKTHIH Ka3aK 3aMaHBIH/A AYHHUETe KeJil KaJlFaH
rayhapeicei3. Ci3[iH KyIalIbIHBI3 Y3bIH, KUSIBIHBI3
TEpPEH, apMaHBIHBI3 AJICHITAFbl OTKEH oMipae. JKaHa
3aMaHHBIH OVHBIHTAK CO3i, JKBIOBIpIIAK MiHE31 Ci3-
JI KapBITHANIBI, TOCAHCHITA/bl, KYHI OTKCH aT
agam Keutaabl. JKana 3aman eiite Oepcin! Ci3 oHnma
KAJIFBI3ABIFBIHBI3/IBI, O KAIaH/ABIFBIHBI3IBI, COHI-
calTaHaTThl €CKi KYHIHI3[i KpIpaam eTiHi3» [3, p.
242]. (“You are the diamond, during an era when
Kazakhs remained Kazakhs. The scale of your per-
sonality is great, the imagination is deep, and dreams
are about antecedents. The modern time with its
changeable character and vanity doesn’t satisfy you,
it seems unusual, and you feel like the stranger from
the past. Let the modern time live as it live! You

continue to sing of loneliness and a privacy, fine and
solemn and stately days of the left times”).

Kopeyev’s worldview is an example of consecu-
tive and consistent judgment of eternal questions of
life. For the thinker a problem of soul and conscience
is not an abstract question of a philosophical reflec-
tion, but a quite solvable dilemma, necessary for the
activity of people. The questions of meaning of life,
immortality of soul which were deeply concerning
the philosopher are put by him in the basis of the
creativity, and the thinker tried to give answers to
them from the point of view of complete outlook.

Kopeyev’s works alternate with autobiographi-
cal data. Various events which he has endured
personally have found the reflection in his verses,
passed through a prism of his subjective views. The
group of the Kazakh poets under the leadership of
Sh. K. Satbayeva carries Mashkhur Zhusup Ko-
peyev to a number of the persons who have created
classical literary shape of the East. For this reason
in Kopeyev’s compositions erudition and allegorical
meaning, allegoricalness, wisdom is felt that often
causes thorough creative and esthetic discourses.

In this regard, his researches in a genre of the
fable are allocated with resourceful and powerful
conclusions. For example, in comparison with a
national example in the fairy tale of «XXaptbl Han
xukasgcel» («Adventures of a half of bread») rather
conversation of the fisherman and a daeva which
has undergone punishment of the tsar of Solomon
in the work «Msig 6ip Tyn» («Thousand and one
night») is remembered. In the fairy tale «Cuxpip-
nbiTac» («A magic stone») [4] is described greed of
the son of the rich man and infinite kindness of the
snake who is creeping out of a chest. And here, on
the contrary, the snake released from a chest, begin-
ning to grow steadily, turns into a dragon, stopping
lives and tormenting those who have treated it with
kindness. From this part this story has something in
common with the fairy tale «Aiinahap xarem» (“Fe-
male dragon”).

We find a number of interesting and original
statements about various parties of mental human
life in which the author, sorting a question of intel-
lectual, visual and acoustical memory of people in
his works, divides people on pensive, careless and
quick-tempered, highlighting a role of the imagi-
nation and thinking in cognitive activity of people
and in their intellectual development. The author
wrote: “Dream isn’t just a simple word, it is salt,
cream of words. The imagination is the color of life,
the activator of formation of fine. Without imagina-
tion a person is the tamed donkey. The imagination,
thoughts, dreams develop mind, broaden horizons,
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excite thoughts. The imagination pushes people to
humaneness, does them wise, doesn’t spoil their
morals”.

Certainly, Kopeyev had the mighty gift to ab-
sorb in himself, to acquire, process and generalize
all what has been reached by his predecessors and
contemporaries. Getting acquainted with different
philosophical doctrines of different times and the
people, he took what first of all was close to his out-
look, his spiritual warehouse, i.e., as if transported
in a hearth of the strong creative spirit. H. Heine tru-
ly wrote that “the great genius is formed at a grant
of other great genius not only by means of assimila-
tion, but also by means of friction. Diamond polish-
es diamond. So, Descartes’s philosophy hasn’t made
Spinoza’s philosophy at all, but only promoted her
origin” [5, p. 64].

Kopeyev’s reasoning on the imagination
(or fantasy) can deserve attention of modern
psychologists because he approves the imagination
promoting intellectual development of the person.
Of course, he interpreted the imagination a little
abstractedly from production practical activities
of people. Owing to limitation of the scientific
and philosophical readiness and the contradictory
parties of the outlook he didn’t rise to materialistic
understanding of a question, couldn’t emphasize
inspiring, mobilizing role of dream in people’s
life, need of connection of the imagination with
the unrestrained volition turning them into reality.
Kopeyev in psychological aspect considers the
ethical concept “carelessness”. According to
Kopeyev, carelessness can be different. The first
type of carelessness is when the person doesn’t want
to react, pay attention to the events at all, doesn’t
want to learn lessons from it; when the person is
absolutely indifferent to everything. The second
type of carelessness is when the person in one
affairs is attentive, careful, diligent, and in others is
careless. The first type of carelessness is incurable
from defects, and the second can be cured “by means
of development of mind, education of memory and
humaneness”. The first carelessness “is harmful in
life”, and the second “can’t be considered harmful
as it is even at wise people”.

One more of verses condemning domination
of a body, but don’t smother — “Reflecting,
reflecting, there is no thought left in the head”.
The author, to draw attention of the listener, the
first lines of verses devotes expositions of the
beginning of the word. We can meet similar style
in Sh. Kudaybergenov’s works. It shows that the
author isn’t an artist of feelings, the associative
phenomena and inconcrete values, and wanted
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that by means of verses the people have received
spiritual food, advantage.

— He thinks of how to live much, without dying
Also doesn’t think of how to escape from harm [6]

Here the person who thinks only of long life and
doesn’t reflect on bigger is condemned. Mashkhur
Zhusup Kopeyev paid much attention to a catharsis
in Aristotel’s doctrine (this is clarification of soul
from all harmful, improvement of himself by means
of removal from ill effects). The author reflecting
offers such conclusion: “If everyone avoids, protect
himself from bad acts, then his life in itself will be
extended”. We can see development of the similar
conclusion in the following verses:

— Everyone marks time
Also he doesn’t think of advance forward

From these lines we see the suggestive
description of a way of life of the person who makes
senseless actions, doesn’t think of the future, can’t
leave fetters of ignorance, weak-willed, loud, rough,
the inhabitant, not indulgent.

Kopeyev didn’t doubt a possibility of giving of
human life of high intelligence within harmonious
and complete outlook. The thinker in whom such
outlook was inherent, has been convinced that
without spiritual human height, moral improvement
of the personality any activity in this world loses
the meaning. He believed that if aspiration to good
and justice haven’t prevailed in soul of the person,
existence loses that qualitative aspect which is a
necessary condition of life.

The basic principles of ethic and psychological
rules of conduct of Kopeyev follow from the Muslim
religious morals dominating in ideology of that time.
Kopeyeyv tries to emphasize the ethical morals with
numerous links to sayings of the prophet. It should
be noted, however, that Kopeyev in places quite
often introduced the correct ideas corresponding
to a natural-science explanation of the nature of
psychological life. So, he wrote: “Having thought,
you arrive at idea that the human thinking reminds
the river abounding in water which is formed of five
big inflows. One of them is all visible, another is all
heard, the third is tangible, the fourth is smelled, and
the fifth is taste” [7, p. 234].

It would be desirable to stop especially on a
religious basis of a world outlook of the Kazakh
philosopher. As the moral beginning proceeded
and was built on the basis of divine, virtue as the
main indicator of perfection came to the forefront in
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Kopeyev’s works. Idea of perfection, being the main
feature introduced by Islam religion, was carried out
by the thinker at all levels consistently: intellectual,
moral and physical. Kopeyev has been convinced
that Islam promoted development of reason and
science which have to help to reveal divine sense
of the created world. In the analysis of process of
knowledge as one of ways of self-improvement of
the person, the Kazakh religious philosopher placed
emphasis on comprehension of truth by heart,
according to Sufi interpretation of knowledge.

Filling by the new content of the concept “Allah”
became one of key features of Kopeyev’s perception of
Islam. Kopeyev explained that Allah is present not at
magic action (commission of cult ceremonies), but at
love to Allah, mankind and all living beings. Using an
image of a steppe golden eagle, he wrote about freedom
of'soul as the integral attribute of full-blooded life of the
believing person. Allah was not just supernatural force
for the thinker, but the concept characterizing thinking
of the learning and acting subject. S. Mamytova writes:
“At the same time, the special attention of Kopeyev
to a problem of the personality, her internal and social
freedom has caused his theanthropic understanding of
Islam™ [8, p. 19].

According to Kopeyev, on channels of sensual
bodies from the outside world comes to a brain not
only pure, but also alluvial. The thinking makes
sorting of materials from which the suitable is
accepted and unnecessary is discarded. According
to Kopeyev, data of sense organs are processed in
consciousness, and because of it wrong data on
various phenomena of world around are rejected.
Kopeyev considers that sense organs, along with
the correct data, sometimes supply with the false
information. Kopeyev is right when claims that
a source of human thinking is work of five sense
organs by means of which we receive various data
on the outside world. Kopeyev’s ideas stated about
a role of language and the speech deserve attention.
He specified that “language is a thought pearl”. He
highlighted that out of thought there is no language.
So, considering language as a certain manifestation
of thought, he was sometimes inclined to allow
independent existence of thought out of language.
Kopeyev was quite accurate critic of the negative
phenomena of the Kazakh society of that time. So,
he is indignant that “the tyrant is considered the good
person”, the thief and the swindler is considered the
hero, most of people became “the owner of lie”,
even “noble” sell the honor, plunder the live and
hope to receive something even from the dead [9].

The analysis of religious and ethical views
of the thinker would be incomplete without

consideration of the problem of happiness closely
connected with search of meaning of life of the
person. In Kopeyev’s understanding happiness was
a consequence of virtue and a moral way of life.
The philosopher claimed that in the basis it has to
have not unconditional fulfillment of desires, but to
be caused by a reasonable measure of desires and
requirements. Kopeyev wrote:

«Ecrti agaMm — kaHaratTel. KaHaraTTel ajaM THSHAKTHIL.
TusHakThl ajaM KeHTepiti. KeHTepri agaM KaiFbIChI3.
Kaiirpichi3 agam OaKbITTHI.

Ennere ecti agam 6akbITThI Oonamsn» [10, p. 22].

(“The clever person is moderate. The moderate
person is constant. The constant person is patient
and stood. The stood person lives without knowing a
grief. The sorrowless person is happy. It means that
the clever person is happy”).

The one who isn’t lonely, who has loyal friends is
rather happy. The basis of happy health has the sources
in feeling of value each person of life of another.
Happy family life, wise spouses are happiness, and
the dissonance, lack of mutual understanding and
love are a big trouble. To happiness components
Kopeyev referred also material prosperity, certainly,
excepting irrepressible aspiration to moneymaking
and enrichment. G. Akhmetova who has defended the
master’s thesis on interrelation ethical and esthetic in
MashkhurZhusupKopeyev, S. Toraygyrov and Zh.
Aymautov’s creativity, correctly emphasizes thought
that “happiness, being many-sided ambiguous
concept, represents result of the free choice of the
person and is connected with variety of human
wants, desires and searches of meaning of life. But,
nevertheless, the Kazakh thinkers don’t stop trying to
find out the definition of so imperceptible condition
of human soul. The general conclusion to which
they come can be defined as need of submission of
happiness of morality” [11, p. 23].

Really, an enormous variety of human
aspirations, moods and desires generates various
understanding of happiness. Usually it is associated
with feeling of deep satisfaction from achievement
of the purpose. Since the most ancient times for the
Kazakh happiness was the gift from above which is
often not depending on will and desire of the person.
Often it was associated with luck. The Kazakh
thinkers believed, if happiness is providential, then
the person needs to make efforts for his preservation.
Kopeyev wrote:

«KepinbereH HopceHi anambIH Jiell,
AljibIpblIMa KOJIBIHAAFBI OapibIiFbIHHARY [12, p. 57].
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(“Having pursued for unknown and novel, don’t
lose and don’t miss what you have”).

Human happiness, its sense and ways of
achievement are the central question of ethics of
all times and the nations. Various approaches and
various decisions were offered. For example, the
ethical doctrine called by hedonism considered
aspiration to pleasure as the basic principle of
behavior and the highest blessing. Other doctrine,
an eudemonism, saw the highest blessing and the
purpose of life in the aspiration to happiness. The
eudemonistic principle of a conception of life was
characteristic of all Arab-Muslim philosophy.
Happiness is a keynote and the main category of
all reflections of east peripatetics about the person,
one of the main characteristics of Arab-Muslim
philosophy in general.

The description of Kopeyev of functions of
various bodies of a human body in the psychological-
physiological plan deserves our attention as they,
undoubtedly, contain positive knowledge and
scientific data. It should be noted, however, that
Kopeyev in own way interpreted data of natural-
science knowledge, his judgments concerning
a structure of a body of the person are extremely
primitive. So, he compared a human body to the
beautiful, harmoniously working city in which
360 channels operate (blood vessels, intestinal and
other channels, he counted 360; there is exactly
so much, how many they are available according
to primitive national representation). According to
Kopeyev, this “city” has numerous gate (a mouth,
openings of a nose, ears and others) through which
the city communicates with the outside world,
receiving from it all necessary and throwing out
the unnecessary.If Kopeyev compared internals (a
stomach, lungs, a liver, kidneys, etc.) of the person
to the wonderful machines or workers processing the
arrived products, sense organs (sight, hearing, sense
of smell, taste, touch) he called five mail carriers
informing the king (a brain and heart) on all events
around [7]. If Kopeyev considered knowledge of the
person of their nature, structure and functions of an
organism as the first division of science about the
person, its second section he called ethics, which
purpose is to teach the person to good behavior.
Kopeyev does further attempt to find out what the
mind is and what the word is. Sorting this question,
he wrote that “the person, taken by itself, a naked
creature. He admits on clothes which decorate the
person” [7, p. 233].

He understood mind and the speech of the
person as clothes. Kopeyev eulogized god that he
allocated with mind only human being and tried to
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explain what mind is. According to Kopeyev, mind
is shown in various forms of knowledge connected
with activity of a brain.

Kopeyev considered the first of knowledge
forms an organ of vision which, according to his
statement, is in contact with hearing aids. Sight of
the person, as Kopeyev specified, is connected not
only with the outside world, but also with a brain
to which images of subjects are transferred. Sight
acts as the translator informing a brain on those
phenomena which are inaccessible to it. Kopeyev
considered the second form of knowledge ability
of the person to reproduce an image once the seen
subject. It coincides with concept of representation
which Kopeyev compared to the translator’s
secretary who is writing down everything that is
transferred to the last. The third form of knowledge
is an activity of a brain which controls everything
that is written down from the translator and defines
its correctness or an inaccuracy. The fourth form of
knowledge according to the contents coincides with
intuitive knowledge, or the imagination by means
of which the person learns everything he saw and
didn’t see. In this knowledge, according to Kopeyev,
the imagination has a great importance. Kopeyev
attributes to it knowledge of god, value of food for
an organism, knowledge of the enemies, instincts,
etc. At last, Kopeyev compared the fifth form of
knowledge to the prosecutor who is able to make
the white — black, and to make the black — white [1].

Conclusion

Thus, we have conducted a theoretical
research of questions of the general psychology
and philosophy in works of the Kazakh poet and
philosopher Mashkhur Zhusup Kopeyev. There
are writers, philosophers, poets without whom it is
impossible to live, who form soul of the person, soul
of the people. Kopeyev is one of them. Moral level
of his creativity is extremely high. The Kazakh poet-
philosopher is strongly and organically connected
with spiritual life of the people, with the time, and, as
we know, the one who is faithful to the time, reaches
immortality easier than others. But the keen interest
in the great humanist and the seer is explained, in
our opinion, by the fact that Kopeyev had the gift
to speak poetically and philosophically about those
things that concern each person, that touch each new
generation. Therefore, getting a grasp of Kopeyev’s
lines today, it is possible to understand the present
more deeply. The system of his judgments aimed at
search of meaning of life, on an eminence of dignity
of the person, is valuable today.
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The spiritual heritage of Kopeyev is an alloy
of mind and heart, Sufi mysticism and rational
knowledge, philosophical journalism and lyrics,
this internally uniform knowledge is born in
“feeling” of logical meanings on crossing of two
truth — poetic and scientific which thereby cease to

exist separately, and unite in the certain valuable
installation defining the free and responsible
creative choice of the personality. At the same
time first of all moral responsibility always
defined character and the purpose of the Kazakh
philosophical thought.
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