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CORRELATION OF RELIGIOUS AND SECULAR
VALUES IN KAZAKHSTAN SOCIETY

This article reflects the nature of the correlation of religious and secular values in Kazakhstan society.
The authors show that in the process of modern global socio-economic relations, socio-cultural changes
have begun in local traditional cultures, and these changes are especially manifested in attitudes to re-
ligious values. When studying these changes, the authors separately touch upon the concepts of faith,
religiosity and secularism, and compare the nature and specifics of these trends with sociological theo-
ries. The work of the authors of the study with the data of the large-scale project "World Values Survey"
and the secondary analysis of the data of this project increases the scientific significance of the study.
The possibility of using the materials of this study for decision-making in matters of religion in the field
of public administration and in the study of academic disciplines and special courses related to the topic
of religion increases the practical significance of the study.

Thus, the article analyzes the idea of the role of religion, considers the importance of its study and
provides a description of the analysis of the relationship between religious and secular values based on
sociological theories. Within the framework of the topic under consideration, authors from a number of
sociological theories take as a basis the integrative theory of sociocultural changes by Ronald Inglehart
and Wayne Baker, as well as the theory of social interaction, authored by P. Sorokin. Thus, the authors
describe the ideas of these theories through sociological data that reflect people's attitudes to the cul-
ture of religion as one of the indicators of cultural changes in Kazakh society. We see that religiosity or
traditionalism are not the main characteristic of the values of Kazakh society, there are also indicators of
the spread of post-materialistic values and aspirations among the population, which we can see only in
modern civil society.

The authors, having studied the correlation of religious and secular values in Kazakh society at the
theoretical and empirical level and having compiled a description of religious specifics with modern
Kazakh society, consider it important to consider this issue institutionally, because religion is one of the
main social institutions that make up the image of social change.
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KasakcTaHAbIK, KOFAaMAQAFbl AiHM XXoHe 3aibIPAbl KYHABIAbIKTAPAbIH, apaKaTbIHACDI

ByA MakaraAa KasakTaHABIK, KOFAMAAFbI AiHM >K&He 3aibIpAbl KYHABIABIKTaPAbIH apaKaTbIHACBIHbIH,
cunartbl KepceTiAreH. 3epTreylli aBToOpAap Kasipri >kahaHAbIK, 8A€YMETTIK-3KOHOMMKAAbIK, ThiFbl3
KaTblHaCTapAblH 6apbICbIHAA AOKAAbAbI ABCTYPAI MOAEHMETTEPAE CaHADIK XXOHE CamnaAblK, e3repictep
GacTaAraHblH >koHe OyA ©3repiCTepAiH KepiHiCi acipece AiHM KYHAbIAbIKTApFa AEreH KOFaMAbIK,
KaTblHACTapAQ aHblKTaAaTbiHbiH kepceTyae. Coa cebebTi 3epTTey 6apbiCbiHAQ AIHAAPABIK, >KeHe
3aMbIPABIABIK, YFbIMAAPbIHA TYCIHIK 6epiAin, BYA YPAICTEPAIH CUMATbl MEH EPEKLLIEAIrT DAEYMETTAHYAbIK,
TEOpUMSIAAQPMEH  YILTACTbIPblAAAbl. ABTOPAAPABIH  3epTTeyAe OAEMAIK AeHrerlAe MOMbIHAAAFAH,
amepurKaHAbIK dA€YMETTaHyLbl POHaAbA MIHFAEXapTTbIH XKEeTeKLiAIiriMeH 6acTay aAraH, « AYHUEXY3IAiK
KYHAbIAbIKTapAbl  3epTTey» (World Values Survey) atTbl aykbiMAbl >KOOaHblH —CTaTUCTMKAABIK,
MOAIMETTEpiHE eKiHWI pPeTTIK OHAAMH TaAAdy »kKacaybl, 3epTTeYAIH FbIAbIMKU MaHbI3AbIAbIFbIH
>KOFapbIAATCa, 3epTTeyAiH MaTepuasAapbl MEMAEKeTTIK 6acKapy CaAacblHAAFbl AiHWM MaceAeAepi
GoMblHIIA LWewiMAep KabbIAAQY YILUIH, AiH TakbipblOblHa KATbICTbl OKY MOHAEPIHAE He apHanbl
KYPCTapAbl OKbITYAQ KOAAAHbIAYbI MYMKIHAIFIHIH GOAYbl 3€pTTEYAIH MPaKTUKAAbIK, MaHbI3AbIAbIFbIH
>KOFapbIAaTaAbl.

OcblAanila MakaAasa AiHHIH 8AEYMETTIK POAI, OHbIH 3epTTeYAiH MaHbI3AbIAbIFbl TYPaAbl alTbIAbIM,
AIHAI DAEYMETTaHYAbIK, TEOPUIAAP HETi3iHAE TaAAQYAbIH EPEKLLEAIri KEATIPIAreH. 3epTTeAiHin oTbipFaH
TaKpIpbIN asiCblHAQ aBTOPAAP SAEYMETTAHYAbIK, TEOPUSIAAD KATapblHAH SAeyMeTTaHyLbl FaAbIMAAP
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PoHanba WHraexapt >eHe YaiHu belikepaiH 9AeyMEeTTIK-MOAEHU ©3repiCTepAiH MHTerpaTuBTi
TeopuacbiH, [1.COPOKMHHIH 8AEYMETTIK ©3apa 8peKeTTecy TEeOpUACbIH Heridre aAaabl. ABTOpAap
OCbl aTbIAFAH TeopUsAapAarbl MAESAAPAbI KA3aKCTaHAbBIK, KOFAMAAFbl MAAEHM e3repictepaiH 6ip
KbIpbl PeTIHAE KOpCeTiM, AiHre KaTtbICTbl KYHAbBIAbIKTAPAbIH ©3repicTepiH cunatTaiAbl. 3epTTey
MeAIMeTTepiHeH 6i3 AiHM Hemece Tasa ASCTYPAI KYHABIAbIKTAPAbIH Ka3aKCTaHAbIK, KOFaMHbIH Heri3ri
CUMATTaMaCbl EMEC EKEHIH X8HEe XaAblK, apacblHAQ TEK a3aMaTTblK KOFaMAQ KepiHiC TabaTbiH Kasipri
3aMaH YATIiCIHAEri MoCTMaTepMaAMCTIK YMTbIAbICTbIH, KYHAbIABIKTAPAbIH, TapaAy KepceTkiwi 6ap
eKEHAITH KepeMmis.

Ocbl Makanapa KeATIpIAreH 8AeyMeTTaHYbIK, MOAIMETEP MeH TeopusAap Heri3iHAe aBTopAap
KasakcTtaH KOFaMbIHAAFbl AiHW >K8He 3aMblpAbl  KYHABIAbIKTAPAbIH apakaTblHACbIH  TEOPUSIABIK,
JKOHEe 3MIMUPMKAABIK, AEHTeMAepAe 3epTTer, Kasipri KasakCTaHAbBIK, KOFaMAaFbl AiHM epeKLUeAiKTIH
CUMATTAaMAaCbIH >Kacan KeAe, 6yA MOCeAeHI MHCTUTYLIMOHAAABI TYPAE KQpPacTbIPy MaHbI3AbI AEM CaHAMADI.
Cebebi AiH KOFaMADbIK, e3repictep GenHeciH KypanTbiH HEri3ri 9AeyMeTTiK MHCTUTYTTapAbIH, 6ipi.

Ty#HiH ce3aep: AiH, AIHAQPABIK, 3aMbIPABIABIK, ADCTYPAIAIK, DAEYMETTIK-9KOHOMMKAAbIK, ©3repic.
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CooTHoLueHue PEAUTUO3HDbIX U CBETCKUX LLEHHOCTeHM B Ka3aXCTAaHCKOM OﬁLU,eCTBe

B AQHHOM CTaThbe OTPaXKEH XapakTep COOTHOLIEHUS! PEAMTMO3HbIX M CBETCKMX LIEHHOCTEN B Ka-
3aXCTaHCKOM 00LLeCTBe. ABTOPbI-MCCAEAOBATEAM YKa3blBalOT HA TO, YTO B MPOLECCE COBPEMEHHbIX
FAOGAABHBIX COLIMAAbHO-3KOHOMMYECKMX B3aMMOOTHOLLIEHUM B AOKAAbHbIX TPAAMUMOHHbBIX KYAbTypax
HaYaAMCb COLMOKYAbTYPHbIE CABUIM, M UYTO MPOSIBAEHUE STUX U3MEHEHUI 1 OCOOEHHO MPOSIBASIOTCS B
B OTHOLIEHUM K TPAAMLMOHHBIM-DEAUTMO3HBIM LIEHHOCTSM. [1py 1M3ydYeHun AaHHbBIX M3MEHEHUIt aBTo-
pbl OTAEALHO 3aTParvBaloT MOHATUE PEAMIMO3HOCTM M CBETCKOCTM, a XapakTep U Creumduky 3Tmx
TEHAEHUMIA COMOCTABASIIOT C COUMOAOTMUYECKMMM Teopusmu. PaboTa aBTOPOB MCCAEAOBAHUS C AdH-
HbIMM MacluTabHoro npoekTta «MccaepoBaHme MUpoBbIx LieHHocTen» (World Values Survey) n BTopuu-
HbI1 @aHAAM3 AQHHbIX 3TOrO MPOEKTa, MOBbILIAET HAYUYHYIO 3HAYMMOCTb MCCAEAOBaHUS. Bo3MoskHOCTH
MCMOAb30BaHUS MAaTEPUAAOB AQHHOTO UCCAEAOBAHMS AAS MIPUHATUS PELLIEHMI B BOMPOCaxX PEAUrvn B
cpepe rocyAapCTBEHHOr O YIPABAEHUS U U3yUeHUs U B yueOHbIX AUCLIMIAMHAX U CTieLMaAbHbIX Kypcax,
OTHOCSILIMXCS K TEME PEAVTMM, MOBbILLAET MPAKTUYECKYI0 3HAUMMOCTb MCCAEAOBAHMS.

TaknMm 06pasom, B CTaTbe aHAAMBUPYETCS MAES O POAM PEAMTMM, PACCMaTPMBAETCS BAXKHOCTb ee
M3yUeHWs U NMPEeAOCTABASIETCS OMMCaHME aHaAM3a COOTHOLIEHME PEAMTUMO3HbIX M CBETCKMX LIEHHOCTEN
Ha OCHOBE COLIMOAOTMYECKMX Teopui. B pamkax paccmaTprBaemMon TeMbl aBTOPbl M3 PSAa COLMOAO-
rMyeckux Teopuii 6epyT 3a OCHOBY MHTErPaTUBHYIO TEOPUIO COLIMOKYAbTYPHbIX M3MEHeHMi PoHaAbaa
Muraexapta n YaiHu beiikepa, a Tak ke TeOpuio COLMAAbLHOrO B3aMMOAECTBMS, aBTOPOM KOTOPOro
asasieTcst [1.CopokmH. Tem cambiM aBTOPbI OMUCHIBAIOT MAEM YKa3aHHbIX TEOPUK Hepes COLMOAOTUYe-
CKME AAHHbIE, KOTOPbIE OTPAXKAIOT OTHOLLEHUSI AOAEN K KYAbTYPE PEAMTUM KakK OAHY M3 MOKa3aTeAen
KYAbTYPHbIX M3MEHEHMI B Ka3axCTaHCKOM 06LLECTBE. Mbl BUAMM, UTO PEAMIMO3HOCTb UAM TPAAMLMO-
HaAM3M, SIBASIOTCS HE OCHOBHOM XapakTepUCTMKOM LIEHHOCTEN Ka3aXxCTaHCKOro O6LeCTBa, CYLLeCTBY-
0T Tak >Ke MokasaTeAu pacrpoCTPaHEHUs! CPEAM HACEAEHMSI MOCTMATEPUAAMCTMUYECKMX LIEHHOCTEN,
YCTPEMAEHMIA, KOTOPbIE Mbl MOXKEM YBUAETb TOABKO B COBPEMEHHOM IPaX AQHCKOM O6LLecTBe.

ABTOpPbI, U3yUMB COOTHOLLIEHUE PEAUTMO3HBIX M CBETCKMX LIEHHOCTEN B Ka3axCTaHCKOM 06LecTse
Ha TEOPETUYECKOM M SMMMPUUYECKOM YPOBHE M COCTABMB XapaKTEPUCTUKY PEAUTMO3HOM CrieumduKm
COBPEMEHHOI0 Ka3axCTaHCKOro 06LLEeCTBA, CYMTAIOT BaXKHbIM PACCMATPUBATb 3TOT BOMPOC MHCTUTYLIM-
OHAAbHO, MOTOMY KaK PEAMIUS SIBASIETCS OAHUM M3 OCHOBHBIX COLIMAAbHbIX MHCTUTYTOB, COCTaBASIIOLLMX
00pas CoUMaAbHbIX U3MEHEHMIA.

KAtoueBble CAOBa: PEAUTHSl, PEAUTMO3HOCTb, CEKYASPU3M, TPAAMLIMOHAAM3M, COLIMAAbHO-3KOHOMM-
Yyeckue U3MeHEHMS.

Introduction encing social activities of humanity. The formation

of social justice in society and the organization,

Religion is one of the most complex institutions  and regulation of these values are closely related to

of social phenomena. It has great importance in the  religion. If there was not the "sacred law", which
formation of a worldview in any society. Because  was respected by all people, society would collapse
religion is one of the most important factors influ-  (Mahfuz, 2007). Therefore, religion is one of the
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tools that keeps society from falling apart. Thus, re-
ligion, being a part of general social development, is
always studied in close connection with economic,
political, social and cultural factors and forms the
image of social changes in the world.

The peculiarities of the formation of religious
values are closely related to the formation of na-
tional consciousness. Therefore, the solution of the
religious problem leads to the solution of the na-
tional problem as well. It is very important to con-
sider the religious situation as a set of ethnic, socio-
economic, political situations and other conditions
that have developed in society, because these rela-
tions develop in different ways and have their own
characteristics in each cultural society. As a result
of globalization and the development of the Inter-
net, and the information society, result of the spread
and mixing of ideas and values, there is a process
of change in religious relations all over the world,
which means that economic, political and cultural
boundaries disappear and local values are mixed
with global space, and this is reflected in the form of
mass culture. These trends lead to the complexity of
social values and relations.

As for the issue of religious relations, in Ka-
zakhstan, as in other Central Asian countries, there
are problems between religion and secular culture.
This issue becomes relevant not only in the context
of global changes in the world, but also as a result
of the awakening of public consciousness of social
groups and individuals, and changes in the social
and cultural life of the post-Soviet community. It
should be noted that in the modern world (and lat-
er in Kazakhstan) there is a tendency of decline in
traditional system of values and change of life ori-
entations, while in Western society this tendency is
characterized by the development of consumer soci-
ety and absolute relativism, in Kazakhstani society
it is associated with national revival, the definition
of its own ethnic consciousness, national idea and
spiritual quest. Moreover after the establishment of
the Soviet Union in Kazakhstan, the practice of Is-
lam was prohibited (Svante, 2018). As a result of
class-ideological pressure exercised by a totalitarian
method, Kazakh society loses not only its religion,
but also its traditions and spiritual culture, its iden-
tity. Additionally, the market economy that emerged
later, in the nineties, required society to revise its
life values. Thus, with the independence of the gov-
ernement, a significant part of the population be-
came interested in Islam, which is very close to its
tradition. It can be concluded that this is largely due
to the revival of ethnic values, national language,
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traditions and the result of the policy of exclusion
from the national-cultural norms conducted during
the Soviet era (Kozhamzharova, 2014).

In its essence, the Islamic religion, emphasiz-
ing such moral issues as humanity, peace and unity,
honest labor and mutual respect, came to the Kazakh
steppe and spread for several centuries, it occupied
an important place in the daily life of the people,
was assimilated by customs and traditions, and was
compatible with spiritual values (Useruly, 2003). On
the spread of Islam in the Kazakh steppe religious
scholar B. M. Satershinov mentioned: "The spread
of Islam in the Kazakh steppe had its own peculiari-
ties. Firstly, the main feature of Islamic civilization
of that era was its superiority over other cultures,
and secondly, an important role in the concepts of
deity is played by the similarity of hanifian mono-
theistic features in terms of Islamic Tauhid concepts
and forms," (Satershinov, 2012).

Today Islam is revitalized and developing in
Kazakhstan. The majority of Kazakhstan’s people
adhere to the Hanafi school of Islam. The religion
of Islam has blended with the worldview and tra-
ditions of the Kazakh people, integrated with Ka-
zakh culture and has become an integral part of our
history. In this regard, the famous scientist, author
of the idea of "Kazakhtanu" J.J. Moldabekov said:
"Islamic muslim traditions have become a moving
means of self-determination in the direction of cul-
ture, ethnicity and civilization. Truly devoted to re-
ligion preached not interethnic enmity, but tolerance
between people and interethnic reconciliation. "Re-
ligion taught us to respect the human being as the
highest value" — and reveals socio-cultural aspects
of religion (Moldabekov, 2005).

But no matter how close religion has become to
national society, the system of government keeps
this process under control at a certain level. Un-
der the leadership of the government, efforts were
made to strengthen the post-Soviet national identity,
attention was paid to the civil national identity of
Kazakhstani citizens, the main goal of which was
the formation of a society tolerant to ethnic groups,
languages and religion that had become part of the
national historical composition of the government
(Svante, 2018).

Nowadays one of the relevant issues in the study
of the relationship between religion and society is
the emergence of contradictions in the interaction
between religion and secular culture, the status and
role of religion in society. It should be noted that
in today's realities, many countries began to adhere
to a multicultural and polyreligious model, but de-
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spite these trends, religion still plays an important
role in people's lives and has a significant impact
on the formation of people's culture. For example,
in Islamic culture, religion plays an important role
in everyday life, regulating not only daily issues,
but also legal relations using the norms and laws of
"Sharia". However, in some cultures (for example,
in the modern West) religion is not a legally defin-
ing element of national culture and everyday life
of society. That is, the difference of such culture is
characterized, first of all, by openness to science and
technology, as well as to universal and secular val-
ues, the influence of cultures, and the wide spread of
globalization elements. Accordingly, our study will
allow us to determine the extent to which cultural
features of this nature are reflected in Kazakhstani
society.

Since the concept of value is important in this
study, let us focus on it. The term "value" is ambigu-
ous, but the issue of values is not a new concept for
sociology (Khitlin, 2004). In sociology, value tra-
ditionally means the significance of the properties
of certain objects and phenomena for individual and
collective subjects. Value is: 1) the need for a par-
ticular world due to its usefulness or importance; 2)
the moral principles or accepted standards of a per-
son or group (Collins, 2004). The Oxford Dictionary
provides the following interpretation of the concept
of "value": principles or standards that are important
or of high value in life (George, 1986). Hence, it can
be concluded that value orientations are complex
grouped principles of people in the process of solv-
ing generalized problems, demonstrating and guid-
ing the harmony of various motives of their thinking
and actions (Kluckhohn, 1961).

Thus, the object of the scientific research un-
der consideration is: religiosity and secular values
in modern society of Kazakhstan, the subject of the
study is a reflection of the relationship between re-
ligiosity and secular values that have developed in
modern society.

The purpose of the study is to characterize the
relationship of religious and secular values in Ka-
zakhstan's society through sociological analysis. In
accordance with this goal, the following tasks were
identified in the study: to distinguish between the
concepts of secularism and religiosity; to consider
the methodological foundations of the study of secu-
larism and religiosity; to theoretically determine the
level of traditional religiosity and secular rationality
of Public Relations. It was very important to adhere
to the interdisciplinary principle in the research, al-
lowing us to study the process of secularization and

the phenomenon of religiosity through sociologi-
cal and historical-cultural methods and approaches.
Thus, in the study of traditionalism and modernity
in the relationship between religious and secular
behavior in society, the authors have conducted a
number of research works.

Literature review

There are several main contradictions in the
relationship between religion and secular culture
in modern society such as the conflict between re-
ligious worldview and secular morality. Religion
usually presents religious norms and values that are
different from the norms and values recognized in
secular society. If religious norms violate secular
laws, this can lead to conflicts between religious
communities and the government. Another type of
common conflict is related to religious freedom. Al-
though religious freedom is one of the fundamental
human rights in a democratic society, some religious
communities may seek to establish their own rules
and norms in society, which also leads to conflicts
contrary to secular laws. It should be noted that such
contradictions can be distinguished further. There-
fore, based on the aforementioned contradictions, it
is important for the government to maintain a bal-
ance between religion and secular culture, respect-
ing cultural differences and religious freedom, and
focusing on secular values and scientific knowledge.

We consider the socio — cultural approach to the
study of the relationship between religious and secu-
lar culture in Kazakhstan's society — based on the in-
terpretation of society as a dynamic unity of culture
and sociality and considering that transformational
changes occur in the process of their interaction — to
be the most relevant. P. Sorokin demonstrated the
meaning of this approach most vividly in his fun-
damental scientific work "Man, Civilization, Soci-
ety". Conducting a rigorous analysis of the structure
of socio-cultural phenomena, he proposed a broad
formula describing "personality, society and culture
as an inseparable triad" and explained it as follows:
"The structure of sociocultural interaction has three
inseparable aspects: 1) personality as a subject of
interaction; 2) society — as a system of sociocultural
relations and a set of human interaction; and 3) cul-
ture —a set of meanings, values and norms possessed
by interacting individuals and as a system that ob-
jectifies, socializes and transmits these meanings ....
Each member of this inseparable trinity (man, soci-
ety and culture) cannot fully function without each
other" (Sorokin, 1992). But what is important here
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is the mutual influence of these elements; if this rela-
tionship is one-sided, no sociocultural phenomenon
can arise (Lewis, 1943).

Due to the complexity of such a phenomenon
as religion and secular culture, which is reflected in
traditional culture, the theoretical and methodologi-
cal foundations of our research are undoubtedly poly
paradigmatic in nature. Therefore, it reflects the
main provisions of the theory of social interaction.
Also, within the framework of the topic under study,
the Integrative theory of socio-cultural change by
Ronald Inglehart and Wayney Baker is of particular
importance. Ronald Inglehart is a famous American
sociologist and political scientist who created the
concept of "cultural movement" to explain the pro-
cess of changing values and attitudes of people as a
result of modernization of society. According to R.
Inglehart, modernization in society leads to changes
in traditional values and traditional way of life or
to the gradual disappearance of life principles that
contradict this (Inglehart, 1999).

Thus, the Western model of modernization dem-
onstrates certain components and sequences of these
meanings, for instance, the growth of urbanization
leads to an increase in literacy; an increased literacy
leads to a tendency to increase the influence of the
mass media; further-these trends affect the increase
in the economic and political activity of the individ-
ual in public life.

According to R. Inglehart’s integrative theory
of socio-cultural change, culture change occurs
through the interaction of various social, economic
and political factors. He believes that changes in
the values of traditional culture and the life prin-
ciples of traditional society are caused by changes
in social (social values) and economic (material
standard of living) occurring in society. Material
conditions of life such as economic growth, tech-
nological progress, public education, and improved
living conditions affect changes in cultural values
and life principles. Social values, in turn, influence
cultural practices and lifestyles. For instance, if an
increase in income and improvement in material
living conditions leads to a change in social values,
then a higher assessment of personal volunteerism
and self-realization, education, in turn, leads to
a change in cultural practices and life principles.
Thus, R. Inglehart's integrative theory of socio-
cultural change interprets the processes of culture
change as the result of socio-economic changes
interacting with each other and the shift of social
values (Artamonova, 2014).
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Research methodology

In the study of religiosity, which is especially
expressed in traditional cultures, one cannot ignore
the culture of society, which has its own complex
structure and classification, and more precisely na-
tional culture. National culture-formed from vari-
ous types and elements of social culture, as well
as various forms of material and spiritual culture
accumulated and systematized by previous genera-
tions over thousands of years, constantly influencing
and interacting with each other. Based on this we
can consider religion as one of the most important
spiritual sources, a social institution influencing the
formation of national culture. Therefore, a culture
developed in contact with certain religious beliefs
and traditions is important in determining the fea-
tures of the worldview and behavior of people in the
national community.

In the context of modern civil society, the corre-
lation between religion and secular culture has also
become an important topic, and this issue is relevant
not only in the context of geopolitical changes, but
also in the social consciousness of social groups and
individuals in the post-Soviet society, the relevant
idea is "prosperity of uniqueness" ("prosperity of
identity™).

The aim of the article is to demonstrate the level
of traditional religiosity and secular rationality of
these relations, theoretically analyzing the relation-
ship between religious and secular behavior in Ka-
zakhstan society. Thus, the authors have conducted
anumber of research works to determine the ratio of
traditional and modern values in the relationship of
religious and secular behavior in society. In particu-
lar, these are: the study of the concepts of "religious
culture" and "secular culture", secondary online
analysis of the data of the project "World Values
Research" and according to these results to deter-
mine the relationship between religious and secular
culture in Kazakhstani society by showing the re-
lationship of these data with sociological concepts.

During the study to consider the level of reli-
gious and secular values in Kazakhstani society,
taking into account the importance of religion and
socrality, kinship and family and its reproducibil-
ity, we based rational secularist or secularist val-
ues on such principles as public confidence in their
own strength and knowledge, professional maturity,
qualifications.

The theoretical significance of this study is that
if the materials of empirical sociological research
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put into circulation will allow to form an idea about
the level of religiosity of the population, the main
rules and conclusions of the work can serve as a
basis for further development. the relationship be-
tween religious and secular culture. And the practi-
cal significance of the study lies in the possibility of
using the main scientific results to make decisions
in the field of public administration on religious is-
sues, and be used in teaching special course disci-
plines related to the relationship between religious
and secular culture.

The empirical basis of the study is the results
of sociological secondary online analysis of data
from the World Values Survey (WVS) project
led by Ronald Inglehart and based on quantitative
methodology. The WVS project studies the values
of people around the world and tracks their change
over time and their impact on the social and political
life of society, i.e. it tests the assumption that eco-
nomic and technological changes in industrialized
countries change the basic values of society. This re-
search project has conducted a six-part comprehen-
sive study from 1981 to the present day, as well as
special sociological studies in 97 countries around
the world.

It is important to note that this research project
also considered the society of Kazakhstan. In gen-
eral, the statistical data of the WVS project, which
are mainly used in this research material, are pub-
lished on a special platform as information, but they
have not been subjected to ready-made sociological
operations and analysis, therefore, this is scientific
work for researchers themselves. During the study,
the authors made extensive use of research data
from other publications to provide comparative evi-
dence for their findings. For example, the results of
special sociological studies on this topic conducted
by the Institute of Philosophy, Political Science and
Religious Studies, the Center for Sociology and
Marketing Research, BISAM Central Asia and the
Center for Business Information were considered as
empirical material.

Results and analysis

If we consider the relationship of traditional or
religious values in general on the basis of the theory
of secularism, then according to this idea, the process
of development and modernization of society reduc-
es the importance of religion in society and leads to
an increase in rational secular (belief in one's own
strength and knowledge) values. The existential first
reason for the decline in the importance of religious

values is that as a result of the increase in the level
of education and the development of science, there
is a change in the perception of religion in society.
The second reason is that many of the functions that
were once carried out by religion, such as Social Se-
curity, Education, care, are now taken over by the
government (Tom, 2021).

The Republic of Kazakhstan declares itself as a
secular government where different religions may
coexist peacefully. The government prohibits activi-
ties that contribute to religious conflicts and desta-
bilize inter-ethnic harmony. That is why when con-
sidering the place of religion in society, it is impos-
sible not to dwell on political aspects and the level
of involvement of the government. Thus, it is quite
possible to assert that religious identity (identifica-
tion) is at a low level in Kazakhstan's society, be-
cause religion in Kazakhstan is separated from poli-
tics and the government is based on civil identity
(Yerekesheva, 2007). At this stage we will consider
an important concept: secularism (secularism).

According to the Cambridge Dictionary, secu-
larism is the position that religion does not partic-
ipate in the usual social and political activities of
the state. The separation of religion from the gov-
ernment through the non-interference of religious
groups in governmental affairs is the basis of secu-
larism (Siti, 2023).

The main features of secularism are as follows:
the government treats all permitted religious as-
sociations impartially within the framework of the
official legislative system; in the case of secular-
ism, the issue of faith is the personal choice of a
citizen, the government defends the right to freedom
of conscience and freedom of religion; secularism
considers both religious pluralism and worldview
pluralism, that is, various types of worldviews coex-
ist here, including religious and atheistic views, that
is, the freedom of the citizen comes first.

These main characteristics of secularism are re-
flected in the Constitution of the Republic of Ka-
zakhstan dated August 30, 1995. According to the
law, in accordance with Article 1, Kazakhstan is
declared as a democratic, secular, legal and social
government. According to Article 14 of the second
part of the Constitution, which is called "human and
civil rights": "no one shall be discriminated against
in any way on the basis of ancestry, social, official
and property status, gender, race, nationality, lan-
guage, religion" (Constitution of RK, 1995).

When studying religious issues, it is very impor-
tant to take into account many aspects of public life,
for example, religious policy in the government, the
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economic Situation, ethnic local culture, the social
component and, in our case, the manifestation of re-
ligion in public relations.

According to the statistics of research data in the
field of religion in Kazakhstan, religious "renais-
sance" in the public life of Kazakhstan is becom-
ing more important among different age groups of
the population every year, but this figure is espe-
cially noticeable among the younger generation. In
society, especially in the understanding of young
people, there are misconceptions about the terms of
"Believer", "religiosity" and "secularism". Although
the meaning of the concepts of “Believer" and "re-
ligious" is close to each other, these concepts mean
different things. Religiosity is a strict adherence to
the traditions and rules of faith and the manifesta-
tion of external attributes, while faith refers to the
inner soul and worldview of a person. In the sociolo-
gy of religion, several types of beliefs are identified.
For example, in deeply religious people, religious
beliefs play a crucial role in their lives and behavior,
while in a secular society, such concepts are second-
ary or do not play a decisive role in their behavior,
as in the former ones (Jeri, 1999).

According to the results of a set of socio-
logical studies on "the religious situation in the

Republic of Kazakhstan" and "assessment of the
government policy of the people of Kazakhstan
in the field of religion", conducted in 2019 by
the Committee for Religious Affairs of the Min-
istry of Culture and information of the Republic
of Kazakhstan, 89.5% of the population supports
government policy in the field of religion, 92.8%
consider themselves as religious people, 63.04%
support secular principles of government (Com-
mittee for Religious Affairs of the Ministry of
Culture and information of the Republic of Ka-
zakhstan, 2023).

Moreover, the level of importance of religion
in the life of Kazakhstani people was 64.2%, ac-
cording to the data of the secondary online anal-
ysis of statistical data of the international WVS
project, conducted from 2017 to 2022 in Table
1. At the same time, among young people under
the age of 29, this figure is as follows: 64.9% of
those surveyed consider the role of religion in
life as important (including the "very important"
and "important" answer options), as well as for
65.5% of economically active age citizens (the
part of the population that operates in the pro-
duction of goods and services) religion is sig-
nificant.

Table 1 — The level of importance of religion in the life of the people in Kazakhstan (%)

Categories Total % Ages
under 29 y.o 30-49 50 and above
Very important 28.7% (366) 27,6 29,5 28,3
Important 35.5% (453) 37,3 36 33,2
Not very important 24.3% (310) 23,4 23,1 27
Not important 8.9% (114) 8,8 8,6 9,6
I find it difficult to answer 1.4% (18) 1,6 1,2 1,6
No answer 1.2% (15) 1,3 1,7 0,3

The analysis of the statistical data of the WVS
project shows that the proximity of Kazakhstanis
to religion directly depends on their level of Edu-
cation. The more educated a person is, as who has
a higher/special education, the less important role
religion plays in his/her life. But to what extent can
age influence religiosity? In this regard, the "young-
er generation", socialized in the new conditions, in
the new age and quickly adapting not only to new
technologies, but also serving as a channel for tech-
nical and cultural change, play a role in the process
of cultural change (Blum, 2014). For this reason, we
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monitored the indicators of young people in relation
to religion. As shown in Table 2, three groups of
people under the age of 29 with secondary and high-
er education were selected for the survey. 63.6% of
respondents with only primary education believe
that religion plays a very important role in life. But
among the surveyed young people with secondary
education -35.3%, and only 22% of young people
with higher education indicated religion as "very
important". So, it can be observed that as the level
of education increases, the importance of religion
for people begins to decrease. Here we note that
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the changes we observe are a reflection that occurs
only in a developed civil society and is similar to the

ideas expressed above in R. Inglehart's integrative
theory of socio-cultural change.

Table 2 -The importance of religion in relation to the level of education among young people (%)

Categories Total % Level of Education(%)
Primary Secondary High No answer
Very important 27,6 63,6 35,3 22 18,5
Important 37,3 9,1 34,3 42,3 29,6
Not very important 23,4 27,3 20,6 22,6 37
Not important 8,8 0 9,8 8,3 11,1
I find it difficult to answer 1,6 0 0 2.4 3,7
No answer 1,3 0 0 24 0
(N) under 29 y.o 308 1 102 168 27

If to look at Table 3 below, we can see that
among people surveyed, the number of those who
marked religion as "very important" began to de-
cline due to the high level of education, that is,

among those who marked religion as "very im-
portant"-38.4% of respondents limited to primary
education, and only 24.5% of those with higher
education.

Table 3 — The importance of religion among the population depending on the level of Education (%)

Categories Total % Level of Education (%)
Primary Secondary High No answer
Very important 28.7% (366) 38,4 34,7 24,5 16,3
Important 35.5% (453) 27,4 33 39,1 20,4
Not very important 24.3% (310) 233 23,4 242 34,7
Not important 8.9% (114) 11 7,8 8,2 26,5
I find it difficult to answer 1.4% (18) 1,1 1,7 2
No answer 1.2% (15) 0 2,2 0
™) 1276 461 693 49

Another particularly noteworthy circumstance
is that, judging by the data of a secondary online
analysis of statistical data of the WVS international
project, a special factor affecting the decline in the
importance of religion in the public life of Kazakh-
stanis is not a person's belonging to a social class,
age, rural or urban residence, and the financial sta-
tus, but the main influencing factor is education.

Let's analyze a little the difference between
other factors. For example, if we compare the

level of importance of religion between urban and
rural residents, we can see that the levels of this
difference are low, although there is some differ-
ence in the population, mostly between the ages
of 30 and 49. As we have already seen in Table-4,
there is no big difference in urban and rural indi-
cators regarding the importance of religion, that
is, we see that, like other social systems, the work
of religious institutions in the city and village is
developing.

117




Correlation of religious and secular values in Kazakhstan society

Table 4 — Level of religious significance (%) depending on the location and density of the population.

Categories under 29 y.o 30-49 50 y.o and above
city village city village city village

Very important 27,1 28,4 26,8 33,6 26,3 30,6
Important 36,2 39,4 36,7 34,9 32,5 33,9
Not very important 25,1 20,2 22,4 24,1 30,4 23,3
Not important 8 10,1 9,9 6,5 8,2 11,1
I find it difficult to answer 2 0,9 1,7 0,4 2,6 0,6
No answer 1,5 0,9 2,5 0,4 0 0,6

For religious people, it is very important to
always follow religious norms and rituals. Fa-
mous German philosopher-materialist L. Feuer-
bach, emphasizing on ethical requirements, be-
lieved that "God is higher" than moral concepts
in religion, so such commandments and rules in
religion lead to "death of moral mood" in soci-
ety (Feuerbach, 2020). Therefore, in this study,
we have examined how strong the respondents are
committed to the religious rules. According to the
survey data, "which opinion do you agree with?

Is it important to follow only religious norms and
rituals, or is it important to do good deeds to peo-
ple?"- we see that 63.8% of those surveyed chose
the option "do good deeds to people". Of course,
there is a difference between social secular norms
and religious norms, so it is important to compare
the level of proximity of people in society to re-
ligious traditional norms or public norms. Thus,
from Table 5, we note that the norms of public
and secular culture among the population are of
high value.

Table 5 -Level of attitude depending on the value of adherence to religious norms (%)

Categories Total % Age difference
Age difference under 29 y.o 30-49 50 y.o and
above

It is only important to follow religious 26.8% (342) 26,6 27,4 25,9
norms and rituals

Doing good deeds to people 63.8% (814) 61,4 63,3 66,6

It is difficult to answer 7.3% (93) 9,4 7,6 5,1

No answer 2.1% (27) 2,6 1,7 2,4
N) 1276 308 594 374

Nowadays, tolerance in the field of religion
not only guarantees the peace of life in the soci-
ety, but also ensures the harmonious respect of na-
tions and nationalities on the basis of equal rela-
tions, regardless of their own features. In society,
one can determine the level of tolerance by look-
ing at such features as the attitude of a person to a
representative of a different faith, to science and
religion, secularism, tolerance to religious plural-
ism (Aubakirova, 2015). But, although all religions
have certain similarities, there will be differences
in basic knowledge and directions. For this reason,
it can be noticed from the answers to the following
questions how Kazakhstani people value religious
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faith and modern secularism and tolerances. As
part of the WVS project, respondents were asked,
"Do you agree with the concept that "the most cor-
rect single religion is only your religion?", about
half of the respondents, 42.1%, chose the options
"disagree" and "absolutely disagree", 41.1% chose
the options "fully agree" and "agree". Of course,
if we compare these indicators with the principles
of religious freedom and postmodernism, we can
observe that in a tolerant society, at different times,
a person has his own choice. One half of the sur-
veyed Kazakhstanis are committed to traditional-
ism, while the other half are close to the idea of
religious freedom and tolerances of the new age.
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Table 6 -The degree of recognition that the most correct religion is the only one that he/she follows (%)

Categories Total (%) Age difference
under 29 y.o 30-49 50 y.o and above

Fully agree 18.2% (232) 21,4 16 19

Agree 22.9% (292) 21,4 23,7 22,7
Don’t agree 32.5% (415) 27,9 34,8 32,6
Completely not agree 9.6% (122) 9,4 10,3 8,6

It’s difficult to answer 10.3% (131) 12 9.8 9,6

No answer 6.6% (84) 7,8 5,4 7,5

N) 1276 308 594 374

In order to test the above-mentioned statement,
the project considered how much it can be trusted
to people of other religions. Thus, the survey found
answers to the following question "to what extent

Table 7- Level of trust in people of other religions (%)

can you trust people of other religions?". As a re-
sult, the majority of the population, 54.9% chose
the options "do not trust much" and "do not trust
at all".

Categories Total (%) re-coded age features (6 intervals)
re-coded age features (6| 16-24 | 25-34 | 35-44 | 45-54 | 55-64 | 65y.0and
intervals) above

I absolutely trust 6.6% (84) 4.4 6,8 9,4 5,2 5 7,5
I trust only to a certain extent 31.9% (407) 29,6 32,5 30 30,7 35,8 35
I do not trust much 34.3% (438) 34,1 38,4 31,8 33,9 32,4 31,2
Do not trust at all 20.6% (263) 25,9 15,5 23,1 20,7 20,1 26,2
I find it difficult to answer 5.5% (70) 5,2 5,9 43 7,6 6,1 0
No answer 1.1% (14) 0,7 0,8 1,4 2 0,6 0

N) 1276 135 354 277 251 179 80

Moreover, in the course of studying this topic,
the article uses materials of a sociological study
conducted in June-August 2021 by order of the Sci-
ence Committee of the Ministry of Education and
Science of the Republic of Kazakhstan of the Center
for Religious Studies of the Institute of Philosophy,
Political Science and religious studies. This study
was devoted to the analysis of the influence of secu-
lar and religious values on the process of civil inte-
gration in modern Kazakhstan, in which the Center
for Sociology and marketing research BISAM Cen-
tral Asia and the Center for business information
were also involved, and the final results of the study
were published.

In the published research data to the question
"In your opinion, which characteristic belongs to
Kazakhstan's society? secular values or religious
values?" a little more than a quarter of respondents
(26.7%) in their answers indicated the equilibrium

government of the ratio between secular and re-
ligious values in Kazakhstan. And in total, 47.9%
of those surveyed indicated that secular values pre-
dominate, while those who think that religious val-
ues prevail showed only -9.1% which means five
times less (Buluktaev, 2022).

The life principles of the overwhelming majori-
ty of Kazakhstani people surveyed in the 2019 study
of the Institute of Philosophy, Political Science and
religious studies, as it can be seen in Table 8, are
mainly centered around the institution of family and
marriage. According to 42.4% of respondents, the
norms of personal choice, and the concepts that con-
tribute to the success of personal life, at first place
are a successful marriage and a strong family, the
second most important social factors are an inter-
related set of values as obtaining a good education,
building a successful career and professional matu-
rity. The direction of success in the option "Faith
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in God because it gives sufficient moral support for
life" takes only the fifth place for the Kazakh society
(in the value range of 9.6%-12.5%) and we see that

this direction is higher than the factor of "active par-
ticipation in the political life of the government" in
the indicator of 2% -8.2% (Burova, 2020).

Table 8 -Factors contributing to a successful life (total array, % / place, N=1800, 2019)

Success factors At first place At second place At third Total
place

Successful marriage and strong family 42,4 (1) 22,3(2) 15,3 (4) 80,0 (1)
Support of parents and relatives 14,9 (3) 19,3 (3) 23,3 (1) 57,5 (2)
Permanent professional development (career 15,7 (2) 13,1 (4) 15,9 (2-3) 44,7 (4)
growth, professional development, etc.)
Education and career 14,2 (4) 24,8 (1) 16,1 (2-3) 55,1 (3)
Faith in God, because it provides enough moral 9,6 (5) 9,6 (5) 12,5 (5) 31,7 (5)
support for life
Active participation in the political life of the 2,0 (6) 8,2 (6) 7,5(7) 17,7 (6)
government (participation in elections, politi-
cal and social events, always being aware of the
political agenda, etc.)
Influential connections, acquaintances 1,1 (7) 2,4(7) 9,0 (6) 12,5 (7)

In addition to official laws, all cultures also
have a specific "unwritten set of rules". They sys-
tematize social definitions that allow us to align
and shape our individual actions with the interests
of society (Vander, 1996). Following this, we have
considered the norms of personal choice (secular
values) and the norms of religiosity (traditional)
mentioned in the book by R. Inglehart "Religion's
Sudden Decline. What’s Causing It and What
Comes Next?”, in the fifth chapter of this work,
we examined his analysis of the standards of per-
sonal choice in wealthy western society and the
importance that a person gives to God in his life.
As shown in Figure 1, R. Inglehart analyzes the
statistical data from the WVS project and finds
that over time, increasing standards of individual
choice in public choice results in a strong negative
correlation, that is, a decrease in religiosity. He ex-
amined the indicators of the transition from birth-
inducing norms (traditional) to personal choice
norms (secular values) in western states, and found
that a society that values norms that promote child-
bearing is usually very religious (traditional), and
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a society that puts norms of personal choice (secu-
lar) above has much lower religiosity. As you can
see in the picture, the United States, Japan, Swe-
den, Denmark, Norway, the Netherlands and other
European states are located near the lower right
corner of the picture, which indicates a high po-
sition of the norms of personal choice and a very
low level of religiosity. In the population of almost
all high-income countries, support for the norms of
personal choice occupies a high place. At the other
end of the spectrum are Africa and Latin America,
most of the post-Soviet and Islamic countries, the
population of low-income countries is religious,
and they strictly adhere to the values and norms
that contribute to a child birth. The public in Zim-
babwe, Libya, Indonesia, Yemen, Ghana, Nigeria,
Bangladesh and Saudi Arabia is characterized by
very high religiosity and very low rates of personal
choice. However, although R. Inglehart identified
some deviations in the correlation, he differentiated
its specific reasons, therefore, the overall correla-
tion between religiosity and secularism or the norms
of individual choice is reliable (Inglehart, 2021).
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Mean score on “Importance of God in your life” scale

(9

-1.8 L3 -0.8 -0.3 0.2

HIGH-INCOME
COUNTRIES

Figure 1 — Differences depending on the indicators of support for the norms of religiosity and personal choice (r=-.77)

Source: indicators of government considered within the framework of the WVS project.

It should not be neglected that behind the change
in these indicators are major macro-cultural and eco-
nomic changes. On the one hand, an increase in the
confidence of the individual in society is important,
along with the social and economic guarantees as-
sociated with development. O. Patterson formulated
his ideas that "anxiety and insecurity are the most
powerful means of increasing generalized mistrust"
(Patterson, 1999), while R. Inglehart links the level
of confidence with the level of economic develop-
ment of the government, that is, a government with
high and strong economies provides confidence in
the future and general trust , due to the presence of
governmental guarantees (Inglehart, 2000). Howev-
er, it is only a matter of time before these indicators
change, because if improving economic well-being
is the goal of the government, then the maximum
striving of society to make its own comfort and life
more satisfying is the law of society development
(Veenhoven, 1991). This pattern arises because of
the strengthening of social relations, that modern-
ization reflects certain components and sequences of
these meanings, for example, the growth of urban-
ization leads to an increase in literacy; the growth of
literacy leads to a tendency to increase the influence
of the media; further, this increases the economic
and political activity of the individual in the life of
society, etc. (Daya, 2006).

Francis Fukuyama, a well-known political scien-
tist, emphasizes the importance of the cultural aspect
in determining trust. In faith: social virtues and the
path to prosperity, he describes faith as "the expecta-
tion of normal and honest behavior of its members
within a certain community, the willingness to mu-
tual assistance in accordance with generally accepted
social norms, cultural traditions, customs, common
ethical values." From this it follows that the Ameri-
can sociologist Ronald Inglehart, who studied the
values of people and how value attitudes affect the
development of society, along with the political sci-
entist Christian Welzel, have attributed the follow-
ing the most influential values that lead to the spread
of democracy in society among the value pools: the
individual's post-materialistic desire for social free-
dom; tolerance for marginalized minorities (toler-
ance); emphasis on subjective well-being; high levels
of trust between people (Forbes.ru). If we consider
Kazakhstan's society on the basis of this level of val-
ues, we see that there is an indicator of the prevalence
of post-materialistic values, although the level of re-
ligious belief is not low. However religion is one of
the facets of culture, therefore, changes in culture af-
fect the principles and values of a person's life, and
culture necessarily changes, but changes slowly, and
this happens through interaction with the surrounding
social environment (Inglehart, 1990).
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Conclusion

It is important to understand that secularism is
not a one-sided process that leads to the decline of
traditionalism and religiosity in society, and this is
not a one-sided process of changes in religion, re-
ligious institutions in society, and the traditional
worldview of the people. The trend of seculariza-
tion, which is now actively discussed in society,
generates changes in religion, in the system of re-
ligious government, but these changes can also be
variable every time the reason is that this change
depends on the activity of political institutions and
groups that support certain values and views, on the
levels of socio — economic life.

In general, there is a distinction between the
values of religiosity and faith in the ethno-religious
specificity of society, which are determined by the
processes of globalization and modernization of so-
ciety, are interconnected and parallel to each other.
The indicators of the study of religiosity did not re-
veal a conscious commitment to religion in society.
In society, most people are not committed to religi-
osity, for them its value is not the highest. But there
is a lot of superficial attitude to religion among the
population, especially among young people, religion
is reflected as an "ethnic marker". Thus, despite the
high indicator of religion in sociological data, reli-
gion has not become a system and mechanism for
regulating relations between the population. In Ka-
zakhstani society, only the external, ritual and cult
side of religion prevails over the lack of religious
behavior and desire to perform and follow religious
rituals. Therefore, the nature of religiosity in soci-
ety is of a special peculiar nature, very far from the
classical standard of a society devoted to religion.
Based on the above concepts and statistical materi-
als, it can be concluded that the indicators of faith
and religiosity of Kazakhstanis to religion do not
change in relation to their place of residence, mate-
rial status, or age, and the main influencing factor
is the level of Education. Values in the process of
formation under the influence of secularism and glo-
balization took place primarily in the part of citizens
who had a certain degree of higher education, as
they were associated with the secular European and
Western education system established in the Kazakh
community. That is, the processes of cultural change
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in the idea of R. Inglehart are associated with socio-
economic changes interacting with each other, in
our conditions this is explained as a change in social
values with an increase in the level of Education.
Education is the beginning of major socio — cultural
changes, but again, according to Ronald Inglehart
and Wayney Baker, these changes occur more slow-
ly than economic or political changes.

Kazakhstan has a Constitution, a civil code,
some legislative and legal-normative acts affecting
the religious sphere, laws "on religious activities
and religious associations", etc. Positions in the re-
lationship between the government and religious as-
sociations are the only indicator of the level of free-
dom of conscience in society. In this regard, today in
the country there is a way to ensure equality, rights
and freedom of religious associations to conduct
their activities, to work together with all religious
associations registered not only by traditional faiths,
but also in the field of management. This partnership
involves, first of all, the cultural and moral develop-
ment of people, the strengthening of the principles
of tolerance and mutual respect in society.

Thus, in our opinion, the main reasons for the
statistically high level of religiosity and traditional-
ism in Kazakhstan's society are as following:

—  The actual "beauty" of religion in national
prosperity (religion is a complex process of social
formation that brings something new to the table);

— the importance of society in the early years
of independence after colonial policies vulnerability
of the construct;

— weak role of youth socialization institu-
tions (family, school, vocational education, system,
socio-political organizations, movements) (National
Report, 2015).

Moreover, the analysis in this direction shows
that there is an intersection of "traditional Kazakh
values" ("faith in God") and "values of modern
secularism" ("guarantees of social rights of the in-
dividual"). We usually refer to the development of
modern values, such as tolerances, or the presence
of "governmental interests over private interests."
Therefore, in our opinion, we can state that tradi-
tional national values and modern values are devel-
oping in Kazakhstan society as value orientations
that are very close to each other, although they are
both different.
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